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Fat her Stanislaus Maudlin, OCSB, has lived and worked anong
I ndi an and non-Indi an people of the Dakotas for nore than half a
century. He has fulfilled the roles of Catholic priest, nonk,
m ssionary, Director of the Anmerican Indian Culture Research
Center, and Vicar for Indians of the Sioux Falls D ocese wth
conpassi on and casual charm hunor and courageous energy. He has
noved capably and gracefully between cultures across the two
states. Today, Father Stan is well-known as an el oquent |ecturer,
a commtted clergynmen, a chanpion of enhanced Indian-white
relations, and a "bit of a character."

The word "Catholic,” he explains, neans universal, inclusive.
Therefore, in the Catholic relationship with God, "I can
reconcile the German way of prayer, with the Irish way of prayer
with the Italian way of prayer, with the Native American way of
prayer. | may not like all of these . . . . | may not want them
for nyself, but | recognize that they fit someone."’

In fulfilling his role as Catholic priest, Father Stan has
not wavered from his fundanental belief that a clergyman is a
servant . The word clergy is derived from the Latin "to serve."
He admts that appropriate service sonetines is difficult for
priests because they often nust sustain long periods of "silence,

of learning, and of humlity, to adapt to this reality. It is the



rare clergyman who takes this position as servant very seriously.
Most fail in enbracing the humlity that is necessary, and as a
result open thenselves up for burnout, for failure, for
wasteful ness in building up the kingdom of God. God doesn't want
me to build a kingdomin ny node or according to ny architecture.”
A priest nust remain ever-centered in the belief that it is God' s
WIl, not his own, that should be done.” A commitnent to these
principles of the priesthood is the hallmark of Father Stan's
car eer.

As a nmonk, he is a nenber of the oldest Roman Catholic
religious order, the Benedictine, dating back to 525 AD. Benedi ct
of Nursia wi tnessed the decay of the Roman Enpire, particularly in
its cities. He sought an environnment that could bring harnony to
t hose individuals who searched for peace with God and the world
The Rule of Saint Benedict and the founding of a religious order
created a bal anced environnent, which included community Iiving
and a reginen for each day that enconpassed liturgical
nmeditative, and work segments. The Rule has been interpreted
variously over the centuries, but these rudinents of Benedictinism
have renained steady. Father Stan and his community continue to
enbrace them at Bl ue C oud Abbey.

"A Benedictine community,"” he says,"is supported by three
f oundat i ons: prayer, work, and study. Wien any of these
foundations is allowed to crunble, the whole begins to collapse

W don't cone to a nonastery to save ourselves, to save our souls.



You can't baptize yourself, you can't forgive your own sins, you
can't ordain yourself. There's nothing you can do for yourself.
You' re saved by Christ; you' re saved by others. W nust [as
Benedi ctines], we should, try to bring the chaotic parts of the
world into harmony . . . try to nurture . . . to beautify. Ve
belong to one place [Blue doud] and with that bal ance afforded by
the Rule--fromthere we can let the gl ow of our work spread out."®

Father Stan was born Irvin Janes Mudlin on Decenber 16,
1916, in southern Indiana, to an Irish Catholic nother and an
English Methodist father.® A little Catholic kid in a Protestant
town, he learned early to walk down the mddle of the street to
dodge rocks and other objects hurled at himand his friends going
to and fromthe parochial school. H s paternal grandfather was a
menber of the Ku Kl ux Klan. Hs Catholic grandnother Dbrought

whi sy to his chil dhood.

[During Prohibition] Gandma Hester, Irish as she was,
felt that whisky was certainly not sonmething to be
di sdained. So she always had a bottle of whisky in her
house and always took a supply of it for things that
ailed her. For whatever reason, she always asked ny
father to buy the whiskey for her. This neant that we
would get into our car; we would drive out into the
country where Dad would know a bootlegger. The
boot | egger would take the noney; he would take Dad to
the edge of a cornfield; give hima shovel and woul d say
'Now go down through the corn thirty rows, turn right
twenty rows.' There invisible to anyone but the crows,
Dad would dig gently and soon woul d uncover the top of a
box. Ceaning the dirt away, he would reach down and
would get out either a pint or half pint, cover
everything up again, scatter the dirt around . . . .
We'd conme back. Dad would put the bottle under a
blanket . . . and I would sit on it. And together, Dad
and | would go to Grandma's house.°®



G andma Hester's life had a powerful influence on the young
boy. She often required himto drink a whole glass of Holy Water
before |eaving hone, to protect him against injury. Al though he
was as suspicious then as now about the relative nerit of this
activity, he admts that he never suffered injury in childhood
Spirits mght work in nysterious ways.

G andma Hester endured periodic heart attacks, when Stan was
still very young--an experience that caused anxiety and
cont enpl ati on.

G andma Hester had periodic attacks and the doctor would

be called. He'd go in, visit with her awhile, cone out
and tell the famly that she'd be all right, and had a

cup of tea. This inpressed nme so mnmuch, | thought that
is what | want to be. | want to be the kind of person
to whom everybody |ooks in energency. | want to be
called, be there a little while, give satisfaction, give
hope, give a cure. 1'd go out of the door and I'd | eave
everybody grateful and happy and thankful that 1'd been
there. So, | wanted to be a doctor.

Then one time the doctor cane, visited her, cane out,
and everything wasn't okay. Mom said, ‘'call Father
Sprigler.’ He canme, went into Gandma's room-prayed
over her, sprinkled her, lighted candles. Then he cane

out and had a cup of tea. So, the priest had the |ast

word. That's what | wanted to be.

This was no actual comnmtnent, however. As the years passed,
Stan's desire to be priest faded until one day he and his best
friend, Ed Eder, were together playing and trying to inpress the
girls, when Ed announced that he was going to Saint Meinrad.
Father Stan had never heard of this place. Ed explained that
Saint Meinrad Abbey was a comunity of Benedictine nonks who

operated a semnary where parish priests were trained. Not



wanting to be without his good friend Ed, twelve-year-old Stan
deci ded he would go there too. Upon telling his nother the news,
she was so pleased that she encouraged himto speak i Mmediately to
Fat her Sprigler. He hesitated a few days, then went to see the
clergyman. Father Sprigler asked himif any of the other seventh-
grade boys wanted to go. "Ed Eder wants to go,"” he replied.

Young Stan was instructed to get Ed and bring him to Father
Sprigler's office. Bot h boys returned. Everything was falling
nicely into place. Stan and his famly signed all the appropriate
| egal papers. Life was good. Unfortunately, Ed's famly (which
had been completely wuninformed of his desire in this regard)
refused permssion. Ed was NOT going. Stan was commtted to go.

He was going to be a priest--wthout Ed.°

From t hese auspi ci ous begi nnings, Stan entered m nor sem nary
to becone a diocesan priest. Yet, in the fall of 1933 he began to
question this vocation. Mst of his friends at the sem nary woul d
be noving away to parishes. He hinself could be assigned anywhere
away from famly and friends. At about the sane tine, diocesan
funding of tuition for semnarians stopped abruptly. Most coul d
ill-afford to pay this thensel ves. Stan prepared to |eave the
sem nary, and the priesthood, behind. Fortuitously, one of his
instructors approached him and asked if he would like to join
Saint Minrad's Benedictine community itself. This woul d
guarantee his continued theological training to enter the

priesthood as well as his continued residence in southern Indiana.



Life was good. Stan was officially |launched on his dual path of
priest and nonk.’

Before he conpleted theological training at Saint Meinrad in
1937, the Abbot approached him with an opportunity to study at a
Benedictine college in Rone. As a result, he attended school in
Ronme, preparing for a doctorate in theology and a mnor degree in
scripture. Hs study was interrupted by the union of Htler and
Mussol i ni, however, which pronpted American Enbassy officials to
renove him and other U S. citizens from Italy in January 1939.
Before leaving Rone, Stan delayed long enough to wtness the
funeral of Pope Pius Xl and the coronation of Pope Pius X I.°

Upon returning to Saint Minrad, he experienced periods of
acute anxiety that produced debilitating physical synptons. He
was unable to focus on studies, work, or liturgy. The Abbot
suggested a trip to the Dakotas because it was calving tine there
and m ssion personnel could use the help. The trip and the work
m ght do hi m good.

Benedi ctines operated four mssions in the Dakotas in 1939 on
the Yankton, Crow Creek, Fort Totten, and Turtle Muntain Indian
reservations. Stan spent his first two nights in the late Bishop
Martin Marty's quarters at the Sacred Heart Mnastery (then
convent) in Yankton city.® Fromthere he traveled to visit Father
Justin Snyder at the Stephan Mssion on Crow Creek reservation.
"There," he renmenbers, "I immediately discovered that | was going

to be confortable with these beautiful people, the Dakotas, wth



their wisdom their gentleness, their long suffering, their
patience, their cheerfulness, their wllingness to accept an
i gnorant young man such as nyself."*

Stan spent the summer at Stephan M ssion teaching high schoo
classes at the school and acting as personal secretary to Father
Justin. He was instructed to participate in an evening study club
at old Fort Thonpson, which included tribal nenbers who gathered
to discuss religion. Ohn his first wvisit to the club, he
recogni zed his ineffectiveness in trying to convey the heavy
theology he had l|earned in Rone. On his second trip he was
convinced that his performance was a disaster as he continued to
perceive hinself as master of true Christian theology. Repeatedly
through his life, Stan has told the following story, which
portrays the nost significant event of his life.

| caught out of the corner of ny eye a man snoking a

cigarette, and by the way he flicked the ash off the

cigarette, quietly, patiently, a word came to ne from

t hat gesture. He was saying to hinmself, 'My God, when

is this young man going to shut up.' | knew | needed

hel p. To ny right and in the back of nme sat the old
gentl eman who had been the catechist for years at this

place . . . M. Odem Wunded Knee. God bless M. dem
Wunded Knee . . . . H's words swept nme up, picked ne
up, turned nme around, and thrust nme in a whole new
direction in ny life. | turned to M. Wunded Knee and
| said, "'Wat do you think? I was begging him to
support nme . . . . Vell, these old people were so
gentle, they don't want to hurt you, to show up your
i gnor ance. So | had a hard tine getting him to say
anyt hi ng. But finally, he looked up at ne, in the

watery kind of an old man's eye, and said, 'Father,
don't you know that God is nice?” [Not] in all ny years
at parochial school, in the years in the semnary, in
the years | spent in Rone, had | heard that word applied
to God. He is nice. How wonderful.™



In a single evening, Stan was changed. The year 1939 had
already included his fleeing Rome, illness upon return, first
experience with the culture of the Dakotas, and participation in
the first Tekakw tha Conference. This conference evolved into a
vehicle for Catholic mssionaries in Indian country to gather, to
share i deas, and to critique thenselves annually. Al t hough it
originated as a regional neeting, it since has becone a nationa
convention that includes Indian people as well as non-Indian
mssionaries. |t has been one of many activities in Father Stan's
crowded life that propelled himinto a national arena.

He returned to Saint Meinrad in the fall to continue his
studi es, which he did from 1939 to his ordination in 1942. 1In the
summers of 1940 and 1941, the Abbot assigned him to Father
Syl vester Eisenman, at Marty Mssion on the Yankton Reservation
to assist in the building of Saint Paul's Church.

During the two years [summers] | was at Marty | decided

| wanted to |earn the Dakota | anguage. South of Marty

lived an old lady, rather fanmous in pictures and

stories. Her nanme was Unci, which neans grandma, Wite

Tal | ow. In whatever nonents | had free, and Father

Sylvester did not give his worknen nmuch free tinme, |

wal ked over to Unci's honme and sat on the floor with her

and tried in ny halting way to | earn the Dakota | anguage

fromher. | listened to her and wote down every word |

could wunderstand, nenorized it, canme back to the

m ssion, picked up the Bible, read the Bible in Dakota,

did ny best to learn to speak as Unci told ne.*

After ordination in 1942 Father Stan received his first
per manent assignnment--at Turtle Muntain Chippewa Reservation in
Nort h Dakot a. H s exposure to Sioux culture did not prepare him

for this very different Indian group.” Training in Dakota



| anguage was not appropriate. Now he was required to conprehend
the Mchef Ianguage, wth its wunique mxture of cultura
influences that nerged along the Canadi an border. The Indians at
Turtl e Mountain had experienced a history very different fromthat
of their Sioux neighbors, and had enbraced Roman Cat holicism | ong
before Father Stan arrived. For the next eight years, he
performed pastoral work (marriage instruction, baptisns, hone
visits, catechetical work, and sick calls.) Additionally, he
establ i shed and coached the Saint Ann's School basketball team (as
any respectabl e Hoosier would.)"

Hs years at Turtle Muntain were full of activity and
cerenony, and Father Stan renmenbers them fondly (except for that
time he burned down Saint Benedict's Church). For eight years he
noved harnoniously anong these |Indian people. However, the
Benedi ctines serving in the Dakotas, from the arrival of Martin
Marty in 1876 to the 1940s, had need of a nonastery or a stable
community closer to their mssions than was Saint Minrad in
southern Indiana. It had always been difficult for these comuna
nonks to be away from their hone base for such long periods of
time. "During all those years we nonks had not been rooted .

You have to take your nourishment fromthe soil and the rain and
the wwnd and the sun . . . . W knew that this [the nonastery] was
needed to be stable. "™
In 1949, the Abbot of Saint Minrad gave the nonks in the

Dakotas authority to locate a site for their own nonastery.



Father Stan was in the group charged with the task. The nonks
considered sites in Fargo, Aberdeen, Pierre, Stephan, Yankton, and
Pi pestone to no avail. Tired fromso nuch travel, they rested at
Sunmmt, South Dakota. Wiile there, they asked if land were
available in the area. Soneone directed them to Gscar Casperson
in Marvin, a snmall town close by. M. Casperson told the nonks he
had substantial property for sale, overlooking the valley, but the
nonks woul d have to bid |like everyone else. He sent themto the
First Dakota Bank in M/ bank, and advised them to ask for a M.
Benedi ct . Benedi ct ? The nonks interpreted this as a divine
nmessage encouraging them in their success. They submtted their
bid, which won in Novenber 1949. The site of purchase becane the
| ocation of the present Blue doud Abbey.™

In 1950 Father Stan was reassigned to North Dakota's Fort
Totten Indian Reservation as the superintendent of Saint Mchael's
boardi ng school. He was back anong the Sioux. As superintendent
he becanme an admnistrator for the first time, charged wth
handling a budget that was in trouble. By his own adm ssion, he
was unprepared for this task and did not succeed in inproving the
financial situation. However, in 1953 he began to believe that
holding children in the school over weekends, holidays, and
sumers was not in their best interest. Wth his gift of subtle
per suasi on, he began to introduce slowy the concept of changing
the boarding institution to a day school. The sisters (the

| egendary Gray Nuns) warned that if the children were allowed to

10



return home, they would never return. Fat her was patient, yet
st eadf ast . Finally, he watched with sone trepidation as the
children went home from school for the first tine, worrying about
his boldness in this regard. He was vindicated, however, when not
only these children returned at the appropriate tine wth parental
support, but they also brought others with them?"

"I look back at those years at Saint Mchael's and wonder how
anyone could have put up wth ne. The work was absolutely
inconpatible with ny nature. [|'m sure everyone el se was aware of
ny inability, and this could be said of the sisters. They were
the heart of the mssion, and they were the shapers of its past
and even of its present. Those poor nuns put up with nme for seven
years, and I'll always love themfor that.""

Father Stan's failure to master financial managenent and
general admnistration has been a blessing, he says. Had he
succeeded at Saint Mchael's, he mght have "deteriorated into a
bureaucratic functionary, unrelated to the real world of |oving
people."” H s tine at Saint Mchael's, although painful, becane a
success in that the day school was established, and by the 1970s,
when the Benedictines began turning schools over to tribes, Fort
Totten tribal residents were ready because of the parent
i nvol venent and self-determnation previously initiated by Father
St an.

H s next assignnent was one as pastor, back in South Dakota

at the Stephan Mssion, on the CGow Creek reservation. H's parish
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included Fort Thonpson, Big Bend, and Pierre--a territory too
|arge to cover effectively. He enlisted the aid of Father Casimr
Kot to serve Fort Thonpson, and Father Stan divided his tine
between the other two. In the decade he was assigned there, he
ran the parish, built a residence that was open always to
pari shi oners, coached basketball (of course), noved the church
bui I ding (reassenbling the steeple in a basenent).

In those days there were hard tines in Pierre.
Beyond ny church there were no street |ights,

no water lines, no telephones. | was the
person to whom everyone could cone to get
water, to nmake a phone call, to take a shower.

There was nuch relationship but little noney.
VW are all related.”

One story serves to illustrate Father Stan's role in the
decade he was assigned here. A young nman died in the hospital and
t he undertaker appeared. He took the body, and then discovered it
was an | ndian boy. Still in an undertaker's sack, the body was
sinply dropped off at the agency doorstep. (Qutraged, Father Stan
contacted the state Attorney GCeneral to inquire about the |aw
regardi ng burial processes. |t becane apparent that the state and
the undertakers required nore noney than many poor famlies could
afford. He decided to initiate sone type of funeral operation in
the parish that would neet |egal standards, yet be respectfully
cost effective and available to the poor. Enlisting the aid of
Larry Young Bear, Father Stan purchased a table saw and began
constructing coffins. Bodies could be transported in his station

wagon. He reduced the cost of a funeral from about $600 to only
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$85. No | onger would anyone in the parish be required to nortgage
a hone to sponsor a burial.?*
From 1966 to 1967, following his ten years at Pierre, Father

transferred back to Turtle Muntain, as superintendent of St.

Ann's School. Like his tine as superintendent at Saint M chael's,
he began to introduce nore and nore parent involvenent. He also
i nproved textbooks by requiring a small tuition paynent. He

coached basket bal |

He was called to Blue Coud Abbey in 1967 to establish the
Anerican Indian CQulture Research Center. The Center was a product
of a new direction in the Catholic Church, a result of the Second
Vati can Council, which included the view that other religions were
not sinply to be tolerated or even respected; but were to be
perceived as sonething inportant, not only about thenselves, but
al so about CGod, about life, even about Christ.?*

In a letter, Father Stan expressed his own view "In all the
advance and push that the Indian has been subjected to, his heart
has been neglected. He has been bonbarded with education (that's
fine), with housing (wonderful), with job opportunities (great).
But in great neasure his private soul has been passed by--his
artistic soul, his religious soul, his cultural soul L
Based on this fervent belief, the Center was founded to acconpli sh
two mssions: to support energing Indian | eaders as they attenpted

to rebuild those institutions that had been destroyed--famly,

education, law and order, econony, church; and to help, by this
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mnistry, to raise up non-Indian respect--respect for Indian
spirituality, philosophy of life, dreans.” To that end, Father
Stan and a staff at the Center envisioned and perfornmed a variety
activities from establishing an Anmerican |Indian Leadership
Council; to assigning mssion personnel; to arranging adoptions
across cultural lines when appropriate; to lecturing across the
region; to responding to requests about I|ndian people from around
the world; to creating a resource center wth books, articles,
phot ographs, art, and artifacts; to building a sound room for
broadcasting; to accunulating sophisticated video equipnment for
t he maki ng of docunentary fil ns.

To acconplish all that was necessary as Director of the
Center, Father Stan had to be far nore nobile than before. To
facilitate this nobility across the |arge geographic area he had
to cover, the people at Turtle Muntain began fundraising for
flying |essons. From 1967 to 1981, Father Stan, the pilot,
covered his territory as quickly as possible.

In April, 1979, Father Stan received a call fromthe staff at
Turtle Muntain, requesting that he conduct a prayer service on
Butte Saint Paul in the sacred Turtle Mountains. There are
several places in the hills that have "been sanctified by
tradition and God's action.” The Butte is a high hill where young
Indian nen went to fast and pray before European intrusion.
Father Stan traveled to the Turtle Muntains that summer, carrying

a buffalo skull, four flags, sweetgrass, a drum and a buffalo
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robe, to conduct a cerenony that was both Christian and Indian
Donning the garb of the original French priests (who were the
first Catholic clergy to serve the Turtle Muntain Band) and with
Sacred Pipe in hand, he conducted a holy ritual that synbolized
the beauty of cross-cultural understanding and respect.®

In 1983 Father Stan was asked by the Bishop of the Sioux
Falls Diocese to becone its Vicar for Indians. "Vicar" neans "in
pl ace of." Father Stan's job, then, was to act as a liaison
between the diocesan Indian community and the bishop. He woul d
represent the bishop at neetings, conferences, cerenonies. As
Vicar, he had no actual jurisdiction, no sacranental duties;

rather, he acted as a channel of communi cation between the office

and the conmmunity. Thus he served until 1992, when he resigned
because of ill health.

Measuring the sum of such a career is difficult, and the
career is still unfinished. In 1994 Father Stan works as Director
of the American Indian Culture Research Center and is still active
in pastoral work in North and South Dakota. In his opinion, the

nost telling and wonderful statenent of his life so far is that on
five different occasions Indian people bestowed upon him a high
honor--an Indi an nane. Sacred and powerful nanes canme from the
Sioux, the Turtle Muntain Band, and the Bl ackfoot tribe. Yet his
first name, the one he uses nost often, cane early in his career

while building the church at Marty, and visiting Gandma Wite

Tal | ow.
One day, after |I felt alittle nore confortable with the
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| anguage, | said to her, ‘"Unci, | feel a Ilittle
di sappoi nt ed. I"ve known you for several nonths and |
hear you talking about Father Tim and you call him
| hnakt owan Hoksi na (Yankton Boy.) You tal k about Father
Dan and call him Zi ca Tamaheca (Thin Squirrel.) But you
did not give ne a nane. Her eyes w dened, surprise cane
to her face, a little irritation cane to her voice and
she said, 'Wll, vyou ve been comng here, 1've been
teaching you and you never yet did give ne a present.'’
Wth that I was ashaned. Now she said, 'Don't you cone

back for two weeks.' | thought that was puni shrent.

Wien the two weeks had gone by, | began to wonder what |
could bring Unci. | thought and thought during those
two weeks, and finally I found what | thought would be a
good present for her. Way in the back of a drawer, |
found a two pound can of Sir Wilter Raleigh pipe
t obacco. I knew that she would enjoy the tobacco--at

| east | thought she woul d.

So on the day appointed | put the tobacco can under ny
arm and went back toward Unci's hone. | had to clinb a
small rise in the prairie. Wen | got to the top of the
rise | looked at her honme and there were a couple of
saddl e horses, a buck board, a buggy, and old Mdel T or
Model A I'mkind of a shy person and | didn't want to
nmeet all those people, but it was extrenmely hot and I
didn't want to go back from Unci's house wthout
delivering ny present. So | kept on.

| got into the little home (about twelve by twelve) and
there on the floor sat everyone w th backs against the

wall, smling very, very happily. It's the presence
that's inportant, not the conversation. Feeling shy as
| said, | found Unci against the wall and | sat down

next to her. Everyone was smling and | ooking at ne and
greeting ne with their eyes.

After a few nmonents . . . Four GCenerations reached
behind him and got a little drum Slowy, quietly he
began to pray on the drum Slowy, quietly, everyone
noved back and forth, right and left in their seats--in
novenent with his voice and the tenpo of his beating.
W were praying together. Eyes were closed and the
spirits were fervent. The silence canme and Unci stood
up. She straightened her dress, got out into the mddle
of the room the drum picked up a different beat and
Unci began a quiet woman's dance. Qhers stood up. It
was a long, long, prayer, a long, long cerenony and |
sat in wonder at the prayerfulness and the spirituality
and the sincerity and the solemity of it all.
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At length, Unci canme to ne, 'Hoksina,' she said, 'Stand
here."' So | stood in front of her and she and the
ot hers danced around and around nme. At length in her
old crackling voice, she said to nme in Indian, 'Your
nane now is Wanbdi Wcasa (Eagle Man.)' They had a
prayer for ne, they had a song for me, and then sat down
very, very happy. Then soneone went outside to bring in
the food they had prepared.

It took me a long tinme of neditation and thought and
teaching to know the power of that nanme, Wanbdi Wcasa.
The Wanbdi is the Eagle, the creature closest to CGod.
Wien the Wanbdi is close to God it doesn't have to work
at flying, it's lifted up by the rising warnth of Mt her
Eart h. It's lifted up high, high toward Father
. Then Wcasa, man--very few people are given the nane of
man. The nane neans soneone who is mature, someone who
is silent, quiet, and thoughtful, and prayerful.
Manliness is a great power, a great nedicine.

So | walk in the power of that nane.”
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